2" Sunday Ordinary Time, Year B

John 1:35-42

3 The next day John was there again with two of his disciples, *° and as he watched Jesus walk by, he
said, “Behold, the Lamb of God.” ¥’ The two disciples heard what he said and followed Jesus. ** Jesus
turned and saw them following him and said to them, “What are you looking for?” They said to him,
“Rabbi” (which translated means Teacher), “where are you staying?” *° He said to them, “Come, and
you will see.” So they went and saw where he was staying, and they stayed with him that day. It was
about four in the afternoon. *’ Andrew, the brother of Simon Peter, was one of the two who heard John
and followed Jesus. *' He first found his own brother Simon and told him, “We have found the
Messiah™ (which is translated Anointed). * Then he brought him to Jesus. Jesus looked at him and
said, “You are Simon the son of John; you will be called Kephas” (which is translated Peter).

Saint John the Baptist Preaching to the Masses in the Wilderness |
Source: Wikimedia | Artist: Pieter Brueghel the Younger (1564—1638)
| Galerie de Jonckheere, Paris | PD-US

A preliminary note

The gospel reading starts out with a seemingly ordinary phrase: the next day. Although broader than
the context of this Sunday’s reading, be aware that this simple expression “the next day” is part of a
counting of days that occurs from 1:19-2:12 in which the Fourth Evangelist enumerates the seven days
of a “new creation” in the coming and revelation of Jesus. It is just one of the many ways in which the
Fourth Gospel traces/connects the good news of Jesus to the whole of Scripture.

The Mission of the Baptist

In the prologue the Fourth Evangelist presented John the Baptist as “a man sent from God” who “came
for testimony, to testify to the light, so that all might believe through him. He was not the light, but
came to testify to the light.” (John 1:6-8) This opening characterization sets the stage for the narration
of John’s ministry in 1:19-34; a ministry that comes to the attention of the religious authorities in
Jerusalem.
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John’s identity is probed when he is called to account by a delegation sent by the Jewish leaders. Three
times John denies being a particular end-time figure: “‘I am not the Messiah.’ So they asked him,
‘What are you then? Are you Elijah?’ And he said, ‘I am not.” ‘Are you the Prophet?’ He answered,
‘No.’” (John 1:20-21) The reference to “the Prophet” harkens back to God’s promises given to the
people in Deuteronomy 18:15 - “4 prophet like me [Moses] will the LORD, your God, raise up for
you” and 18:18 - “I will raise up for them a prophet like you”. All of these figures were expected to
appear in Israel during the last days.

After thus affirming three times who he is not, John in the present passage, at long last, is telling his
interrogators who he is. Even though he is not one of the expected figures, John does respond in terms
of a figure spoken of in Scripture. He is “the voice of one crying out in the wilderness, ‘Make straight
the way of the Lord’” (John 1:23) featured in Isaiah 40:3. This is consistent with the portrayal in the
other three gospels (Matt. 3:3; Mark 1:3; Luke 3:4). What is unique to the 4th gospel is that John’s
witness continues and centers on Jesus’ role in the divine plan of salvation as the “Lamb of God who
takes away the sin of the world” (John 1:29, 36). At its very heart, the purpose of John’s baptism and
ministry is described as being bound up with revealing Jesus’ true identity to Israel: “the reason why I
came baptizing with water was that he might be made known to Israel” (1:31).

After Jesus’ Baptism

Each year in the Lectionary Cycle (A: Matthew; B:Mark; C:Luke) the gospel for the 2" Sunday in
Ordinary Time is taken from the first chapter of the Gospel according to John. The purpose for this is
essentially the same — following the baptism of the Lord, which reveals the relationship of the Father to
the Son and to the Holy Spirit — this week’s gospel reveals the relationship of Jesus to the disciples.
And perhaps no one does so more robustly than the Fourth Evangelist.

The fourth Gospel is a book of “signs;” namely things, events, and people who point to something else.
Such “intermediaries” are generally necessary in this gospel in order to come to faith. Even Jesus is a
type of intermediary as the logos — the “Word” or “Revealer” of God. The theme and purpose of the
“signage” becomes clear in John 20:31 — “But these are written that you may (come to) believe that
Jesus is the Messiah, the Son of God, and that through this belief you may have life in his name.” This
gospel itself is a “sign” to point us to the Messiah, who is a “sign” who points us to God. As O’Day
(524) states about this gospel: “... the story of Jesus is not ultimately a story about Jesus; it is, in fact,
the story of God.”

It is to this that John testifies: “Now I have seen and testified that he is the Son of God.”
Following Jesus

3 The next day John was there again with two of his disciples, °° and as he watched Jesus walk by, he
said, “Behold, the Lamb of God.” *" The two disciples heard what he said and followed Jesus.

In John 1:19-34, the verses before our gospel reading, we have seen John the Baptist giving his
witness about Jesus to the Jerusalem authorities. Now we see the gospel “turn” to focus on Jesus.

In the other gospels there are accounts of a “call” (e.g., Mark 1:16-20). Strictly speaking there is no
“call” in the Gospel of John (except in the case of Philip, v. 43). Jesus does not call the disciples and
John the Baptist does not send his disciples to Jesus. Simply, the Baptist points out Jesus and his role
as the Lamb of God. Even then what unfolds is slightly different.

As it unfolds, the Fourth Gospel tells of a call to be disciples; the Synoptics (the other gospels) tell of a
call to be apostles. John’s theme is not the calling of the apostles into office; it is their call to
relationship with Christ. The English translation does not make clear or provide how to understand the
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disciples’ motivation. Are they curious, intrigued or do they perhaps recognize the Messiah and
spontaneously follow?

One should note that John’s whole ministry was forward-looking as John was but the herald to the One
to come. Presumably he had instructed his disciples well. So, it is likely that when this pair of John’s
disciples heard Jesus acclaimed as “the Lamb of God” they knew what was expected of them. They
immediately left John and followed Jesus. The verb “followed” is in the tense appropriate for
once-for-all action, which may indicate that they cast in their lot with Jesus. They did not mean to
make a tentative inquiry but to give themselves to him. We should also notice that the verb has both a
general sense of “follow” and a more specific sense of “follow as a disciple.” In this place both senses
may be in mind. They walked down the path after Jesus and thus followed. But they also symbolically
committed themselves to him.

8 Jesus turned and saw them following him and said to them, “What are you looking for?” They said
to him, “Rabbi” (which translated means Teacher), “where are you staying?” He said to them,
“Come, and you will see.”

As the two approached Jesus he turned and asked, “What are you looking for?” Jesus initiates the
conversation and the question makes sense in the narrative flow. But also note that these are Jesus’ first
words in this gospel and forms one of the central questions of the gospel: what do people seek when
they follow Jesus?

To our modern mind the response of the disciples is a bit odd and not really an answer to Jesus’
question. They responded “where are you staying?” Their words probably imply that what they wanted
with him could not be settled in a few minutes by the wayside. They were hoping for a long discussion.
John Calvin notes that this is a critical flexure point in one’s journey of faith. Calvin notes that there
are many who are satisfied “with a bare passing look.... For there are very many who merely sniff at
the Gospel from a distance, and thus let Christ suddenly disappear, and whatever they have learned
about Him slip away.”

The question “where are you staying” uses a Johannine word, meno, that is used elsewhere in the
Fourth Gospel to assert that the relationship of God, Jesus and the Spirit with one another and with
believers (e.g., 1:32,33; 8:31, 35; 14:10, 17; throughout ch. 15) is permanent and not sporadic. In the
broader Greek use meno also refers to a room available to travelers. So, the disciples' response may
also include a query about what lay ahead for them at the end of the day.

The two address Jesus as “Rabbi,” the customary form of address for disciples speaking to their
teacher. The Evangelist explains the Aramaic word for the benefit of his non-Jewish readers.

Jesus’s response does not answer the would-be disciples' question, but issues them an invitation that
opens the doors for them to discover for themselves the answers.

Come and See

He said to them, “Come, and you will see.” So they went and saw where he was staying, and they
stayed with him that day. It was about four in the afternoon. * Andrew, the brother of Simon Peter, was
one of the two who heard John and followed Jesus. *' He first found his own brother Simon and told
him, “We have found the Messiah” (which is translated Anointed). * Then he brought him to Jesus.
Jesus looked at him and said, “You are Simon the son of John, you will be called Kephas” (which is
translated Peter).

John witnessed to his two disciples who then followed Jesus. One of them, Andrew, witnessed to his
brother Peter. In the vv.43-51, Jesus found Philip without a witness, but then Philip found Nathanael
and witnessed to him about Jesus. Generally, a witness is needed to help others “see” Jesus. In fact,
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these two events may indicate that one cannot adequately follow Jesus without also extending the
invitation to others.

The invitation, “Come and see,” is given twice (1:39, 46). The essence of our witness is to state what
we have seen and believe and then to invite others to “come and see.” For John, faith begins by
responding to the invitation to “come and see.” The same words (in English, but slightly different in
Greek) are uttered by the Samaritan woman to the people, “Come and see a man who told me
everything I have ever done! He cannot be the Messiah, can he?” (4:29)

The same combination of words is used at the end of the gospel: Mary comes and sees that the stone
has been removed from the tomb (20:1). Peter and the other disciple come to the tomb and look in and
see. The other disciples see and believe (20:3-8).

It was Jesus who turned and first spoke to the two disciples of John who were following him (1:38). It
is Jesus who speaks first to Simon (v.42). It is Jesus who finds Philip and speaks to him (v. 43).
Nathanael didn’t find Jesus. Jesus found him! It is Jesus whose words draw out Nathanael’s good
confession (vv.47-49). We can never lose sight of the primacy of God’s gracious acts that evoke our
response.

Andrew

Three times Andrew is doing something in this gospel. And each time he is bringing someone to Jesus.
First, his brother, Simon (v.40). Then, a boy with five barley loaves and two fish (6:8); and finally,
“some Greeks” (12:20-22), which signals the hour for the Son of Man to be glorified.

Andrew is never mentioned just by himself. Twice he is called Simon Peter’s brother (1:40; 6:8). We
are told that Philip came from the city of Andrew and Simon (1:44). Andrew and Philip go and tell
Jesus about the Greeks (12:22). It may be that being named as the first follower of Jesus (in the Fourth
Gospel) was the first time that he had ever been first in anything. It seems likely to me that he was
always living under the shadow of his more flamboyant brother. It also seems to me that our parishes
are full of more behind-the-scenes “Andrews” than flamboyant “Peters” who seem to get all the credit.
(“Peter” occurs in 32 verses in John — ‘8 times as many as Andrew.) One doesn’t have to be a “Peter”
to be an effective follower and witness to Jesus.

Finding Jesus

Francis Moloney (54-55) points out an issue with Andrew telling Simon the “We have found....”
Moloney and many other scholars point out that there are two definitions for Greek heurisko: (1) to
learn the location of something, either by intentional searching or by unexpected discovery; and (2) to
learn something previously not known, frequently involving an element of surprise. It is the aspect of
“unexpected discovery” or “surprise” that isn’t translated well by our word “to find,” which, I think,
conveys more of the sense of “intentional searching.” Moloney writes:

“Andrew has told Simon, ‘We have found’ (heurekamen), and this is not true (v. 41). The
Baptist pointed his disciples toward Jesus, and they followed (vv. 36-37). They were
invited by Jesus to come and see, and they did what they were told (v. 39). The initiative
for their presence with Jesus and their understanding of him does not belong to them...
Andrew led Simon to Jesus he looked at him and spoke to him. The initiative is entirely
with Jesus.”

The Messiah

While there is a scholarly debate about how to rendered the word “first” (v.41). most scholars
understand the passage to mean, that the next morning Andrew promptly went in search of his brother.
When he found him he told him that they (his plural “we” means that he was already thinking of a
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community) had found the Messiah (an expression that occurs only here and in 4:25 in the New
Testament). In his customary manner the Evangelist explains that this word means “Annointed.”

This early recognition of Jesus as the Messiah puzzles some in view of the indications in the Synoptic
Gospels that it was a long time before the disciples had anything like an adequate view of Jesus. But,
as one scholar (Hoskyns) puts it, “the Evangelist does not, as is often supposed, idealize the first
disciples, since it is precisely the title Christ which requires interpretation.” There is no great mystery
about the disciples’ thinking of Jesus as the Messiah. There seem to have been many claimants to
messiahship in that period. It was the content put into the term that mattered. All the evidence is that it
was quite some time before any of Jesus’ followers reached anything like an adequate understanding of
the term. But that does not mean that they did not use it. It was easy to call Jesus “Messiah”; it was
quite another thing to understand what this should mean as he interpreted his vocation. Part of the
Fourth Gospel’s purpose appears to be to refute erroneous ideas about messiahship. It would be quite
in accordance with this that he should record the disciples’ first inadequate recognition of Jesus as
Messiah, preparatory to unfolding in his Gospel the true meaning of the messianic office. Messiahship
means a good deal to John. He writes his whole Gospel to make us see that Jesus is the Messiah.
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Simon Peter

Andrew brought his brother to Jesus, an act of which is perhaps as great a service to the Church as ever
any one did. Jesus gave the newcomer a searching look and proceeded to rename him. This must be
understood in the light of the significance attached to the “name” in antiquity. It stood for the whole
person. It summed up the entire personality. The giving of a new name is an assertion of the authority
of the giver (e.g., 2 Kings 23:34; 24:17). When done by God it speaks in an addition of a new character
in which the person henceforth appears (e.g., Gen. 32:28). There is something of both ideas here.
Simon is from this time Jesus’ man. But he is also a different man, and the new name points to his
character as “the rock”. Peter appears in all the Gospels as anything but a rock. He is impulsive,
volatile, unreliable. But that was not God’s last word for Peter. Jesus’ renaming of the man points to
the change that would be wrought in him by the power of God.

A Final Thought

In the first chapter of the Gospel of John the names and references to Jesus was quite replete, almost
forming a litany:

Lamb of God who takes away the sins of the world (v.29)
Son of God (v.34)

Lamb of God (v.36)

Rabbi / Teacher (v.38)

Messiah (v.41)

Him about who Moses and the Prophets wrote (v.45)
Son of Joseph from Nazareth (v.45)

Rabbi (v.49)

Son of God (v.49)

King of Israel (v.49)

Son of Man (v.51)

Why are there so many names? Gail O’Day answers, “Each disciple sees something different in Jesus
and bears witness to it in his own way. Each disciple came to Jesus with differing expectations and
needs - one needed a teacher, another a Messiah, another a fulfillment of Scripture - and each of those
needs was met.”

O’Day goes on to explain one needs to look to John 1:51 - “And he said to him, “Amen, amen, I say to
you, you will see the sky opened and the angels of God ascending and descending on the Son of Man.”

This suggests that none of the previous titles ultimately answers the question, “who is Jesus?”” “The
testimonies of the disciples are only the beginning; they will see ‘greater things.” The imagery of v.51
suggests that the reality of God in Jesus outruns traditional categories and names...the rich variety of
testimonies...is both cautionary and celebratory. It cautions the reader not to limit Jesus to
preconceived categories and expectations, but to keep one’s eyes open for a surprising revelation of
God.”

Notes

John 1:35 the next day: although broader than the context of this Sunday’s reading, be aware that this
simple expression “the next day” is part of a counting of days that occurs from 1:19-2:12 in which the
Fourth Evangelist enumerates the seven days of a “new creation” in the coming and revelation of
Jesus. lamb: The reference to Jesus here as ‘the Lamb of God’ uses the word amnos for ‘lamb’. It is
one of only four references in the NT (John 1:29, 36; Acts 8:32; 1 Pet. 1:19) that do so. The word
amnos 1s found 101 times in the LxX, of which 82 are references to sacrificial lambs. The two uses of
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amnos in the NT outside the Fourth Gospel are clear references to Jesus, who died as a sacrificial
lamb: one speaks of Jesus as the servant of the Lord, who ‘was led like a sheep to the slaughter, / and
as a lamb before the shearer is silent” (Acts 8:32); the other refers to ‘the precious blood of Christ, a
lamb without blemish or defect’ (1 Pet. 1:19). In the light of all this we are probably correct to say that
the evangelist would be happy if his readers took John’s witness to Jesus as ‘the lamb of God who
takes away the sin of the world’ to have a double meaning. He was both the apocalyptic lamb who
judges unrepentant sinners, and the atoning sacrifice for the sins of those who believe. Perhaps the
evangelist believed John spoke more than he knew, just as Caiaphas and Pilate were to do later on
(11:50-52; 18:39; 19:14-15, 19, 21-22).

John 1:37 the two disciples: Andrew (Jn 1:40) and, traditionally, John, son of Zebedee. followed: the
verb akolouthed is associated with discipleship across all the gospels with both the physical sense and
the spiritual “following.” [EDNT 1:49-54]

John 1:38 Rabbi: >27 (rabbi) means literally “my great one.” [EDNT 3:205-6] But the personal pronoun
tended to become conventional, as in monsieur or madame. The word was used very much like our
“Sir.” Some scholars maintain that John’s statement is anachronistic, on the grounds that the title was
not in use before a.p. 70. Brown, however, cites Sukenik, who discovered an ossuary on the Mount of
Olives that dates several generations before the destruction of the Temple and that uses 618dckalog as
a title. This may well indicate that “Rabbi” was in use in this way, though it is not absolutely
conclusive, for diddokarog does not always represent *27. W. D. Davies has no doubt about the usage
in Jesus’ day, for he devotes a section of his great work on the Sermon on the Mount to Jesus as “The
Rabbi,” and he says explicitly: “He was called rabbi. While in his day the title did not have the exact
connotation of one officially ordained to teach that it later acquired, it was more than a courtesy title: it
did designate a ‘teacher’ in the strict sense” (The Setting of the Sermon on the Mount [Cambridge,
1964], p. 422).

John 1:39 four in the afternoon: literally, the tenth hour, from sunrise, in the Roman calculation of
time. Some suggest that the next day, beginning at sunset, was the sabbath; they would have stayed
with Jesus to avoid travel on it.

John 1:41 Messiah: the Hebrew word masiah, “anointed one”, appears in Greek as the transliterated
messias only here and in Jn 4:25. Elsewhere the Greek translation christos is used.

John 1:42 Simon, the son of John: in Mt 16:17, Simon is called Bariona, “son of Jonah,” a different
tradition for the name of Simon’s father. Neither the Greek equivalent Petros nor, with one isolated
exception, Cephas is attested as a personal name before Christian times. Kephas is our transliteration
of the Aramaic X9°3, meaning “rock.” Peter is from the Greek nétpog with much the same meaning.
Strictly the Greek equivalent of Kephas is [1€tpa, but this has a feminine ending and the less usual
masculine form is used for Simon’s new name. Originally métpa meant the solid rock and métpog a
stone, a piece of rock, but the two seem not to have been sharply distinguished in New Testament times
(see O. Cullmann, Peter: Disciple, Apostle, Martyr [London, 1962], pp. 20-21). Kephas does not occur
in any of the other Gospels. It points to an Aramaic-speaking author, as anyone else would use the
common form, Peter. This is John’s only use of the name Kephas. Indeed, apart from this passage the
term is found only in Paul.

Sources
G. K. Beale and D. A. Carson, Commentary on the New Testament Use of the Old Testament (Grand
Rapids, MI; Nottingham, UK: Baker Academic; Apollos, 2007).

Raymond E. Brown, The Gospel According to John, vol. 29a in The Anchor Bible, eds. William
Albright and David Freeman (New York, NY: Doubleday, 1966) 71-80

7 of 8



2" Sunday Ordinary Time, Year B

Neal M. Flanagan, “John” in The Collegeville Bible Commentary, eds. Dianne Bergant and Robert J.
Karris (Collegeville, Minn.: Liturgical Press, 1989) 982-83

Colin G. Kruse, John: An Introduction and Commentary, Tyndale New Testament Commentaries
(Downers Grove, IL: InterVarsity Press, 2003) 84-86

John J. McPolin, John, vol. 6 of the New Testament Message, eds. Wilfred Harrington and Donald
Senior (Wilmington, DE: Michael Glazier, 1989) 49-50

Francis J. Moloney, The Gospel of John, vol. 4 in Sacra Pagina, ed. Daniel J. Harrington (Collegeville,
MN: Liturgical Press, 1998) 48-62

Leon Morris, The Gospel According to John, The New International Commentary on the New
Testament (Grand Rapids, MI: Wm. B. Eerdmans Publishing Co., 1995). 135-41.

Gail R. O’Day, John in the New Interpreters Bible, Volume 9, ed. Leander E. Keck (Nashville, TN:
Abingdon Press, 1996) 530-34

Brian Stoffregen, CrossMarks Christian Resources, available at www.crossmarks.com/brian/
Dictionaries

Gerhard Kittel, Gerhard Friedrich and Geoffrey William Bromiley, Theological Dictionary of the New
Testament (Grand Rapids, MI: W.B. Eerdmans, 1995)

Horst Robert Balz and Gerhard Schneider, Exegetical Dictionary of the New Testament (Grand Rapids,
Mich.: Eerdmans, 1990)

Scripture
The New American Bible available on-line at http://www.usccb.org/bible

8of 8


http://www.crossmarks.com/brian/
http://www.usccb.org/bible/index.cfm

